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Fur is inviſible Things of him from the 
Creation of the World are clearly 
ſeen, being under flood by the Things 
that are made, even his eternal Power 


and God bead. 


| HE Ahoftle is here ſpeaking of the 
Gentile World. He tells us in the - 

[ foregoing Verſe that that which 

might be known of God was manifeſt 
in them; and that God had ſhewed it unto 
them. And he here teaches us that this was 
not by any prior Revelation, but by the Voice 
of Nature. The invifible Things of him, even 
bis eternal Power, and Godhead, were clearly 
ſeen from the Creation of the World, being un- 
derftood by the Things that are made. * And, 
again, he aſſerts that they knew God, though 
they glorified him not as God: and that there- 
fore they are without Excuſe. 
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This Doctrine of the Apoſtle naturally leads 
us to the Conſideration of a Queſtion much 


diſputed of late about the Power, Extent, 
and Uſe, of Reaſon in Matters of Religion. 


Some would make Reaſon fo ſelf-ſufficient as 
to exclude all Neceflity, or Uſe, of Revela- 
tion: while others, willing to avoid this Ex- 
treme, have carried the Matter too far the 
other Way, decrying all Uſe of Reaſon in Re- 
ligion, and aſſerting that the Heathen World 
had no Knowledge of God at all, and that 
there is no ſuch Thing as Natural Religion. 


The firſt ſhould ſeem to take away all Uſe; 


and the other to deſtroy all Proof of Chri/- 


Hanity : the one would make it a needleſs, 


the other an irrational Inſtitution. It muſt 
indeed be own'd to be an extremely difficult 
Undertaking to ſettle the preciſe Bounds and 


Limits of Human Reaſon; and to determine 


exactly how far it might go in diſcovering 


the Knowledge of God, and the Meaſures of 
our Duty. We are well aſſur'd that Man 


from the Beginning enjoy; d the Benefit of Re- 
velation, and that God never from his firſt 
Creation left him in the Hands of his own + 
Counſel. How far therefore Reaſon might 


have went without the Aſſiſtance of Revela- 


tion is not eaſy to. ſay. How ſhall we dif- 


tinguiſh 


— 
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tinguiſh what Men learnt by the Uſe of their 
own Reaſon from. what they receiv'd by Tra- 
dition grounded on ancient Revelation * We 
cannot then pronounce Regen ſufficient for 
every Thing, becauſe with Aſſiſtance it made 
great and noble Diſeoveries: nor can we ſay 
it was ſufficient for nothing, becauſe it ſtood 
in Need of Aſſiſtance. But, as this would 
be a fruitleſs, fo I apprehend it is an unne- 
cellary Enquiry. It may be ſufficient, and I 
hope it may be of ſome Uſe, to lay down 
ſome general Rules, which may enable us to 
form fome tolerable Judgment in this Matter, 
and direct us to ſteer between Infidelity on 
the one Hand, and Enthuſiaſm on the other. 
Fir then, I hope it will be univerſally al- 
low'd that Man is a Rational Animal. This 
is a Point, which as the Apoſtle here plainly 
ſuppoſes, ſo it neither needs, nor admits of, 
any Proof. If any Man ſhould diſpute this 

Truth, by his very diſputing he confeſſes it. 
Secondly, Man, as he is a reaſonable, ſo is 
he alſo a religious Creature. This Propoſition 
is as evident as the former: for, whoever 
| ſhall bring Arguments to prove that Reaſon 
is of no Uſe in Matters of Religion there- 
by confutes himſelf. This -is indeed what 
. our Reaſon was chiefly given us for, to lead 
us 
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us to the Knowledge of our Creator. It is 


the nobleſt and beſt Exerciſe of our Under- 


ſtanding, and what principally diſtinguiſhes 
us from the Brute Beaſts. Nor can we read 


| ſcarce of any Nation fo ſavage, or ignorant, 


but what had ſome Sort of Religion, ſome No- 


tions of a God. The ſame is expreſſly aſſerted 


here by the Apoſtle. He fays that the Gen- 
tiles knew God, and underſtood his eternal Power 


and Godhead: and that this Knowledge was 


obtain'd by the Obſervation of the Things that 


are made. He adds that they were without 


Excuſe : which they could not have been, if 
they had had no Knowledge of God, no Means 


of diſcovering his Nature, and their Duty to 


him. The ſame is evident from their Wri- 
tings. We find them acknowledging the 
| , 2 

a Of this many Inſtances might be produc'd : I ſhall content 


myſelf with referring only to Ciceros 2d Book de Naturd Deo- 
rum 


Quid poteſt efſe tam apertum, tamgue perſpicuum, cùm 
cœlum ſuſpeximus celeftiaque contemplati ſumus, quan efſe ali- 
guod Numen preftantiſſime Mentis, quo bæc regantur?ꝰ 
Again — 2udd fi omnes Mundi partes ita conſtitutæ ſunt, ut ne- 
que ad uſum meliores potuerint eſſe, neque ad ſpeciem pulcbrioret, 
videamus utrum ea fortuita ſint, an eo ſtatu, in quo coherere null 


mode potuerint, nifi ſenſu moderante, divinägue Providentid. — 


And again — 2uis enim hunc Hominem dixerit, qui cam tam cer- 


tos cœli motus, tam ratos aſtrorum ordines, tamque omnia inter ſe 


connexa & apta viderit, neget in his ullam ineſſe rationem, eaque 
caſu fieri dicat, gue quanto conſilio gerantur nullo conſilis aſſequi 
pofſumus ? &c. 


Being 
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Being of a God, his Wiſdom, Goodneſs, and 
E Providence, and demonſtrating them by the 
| ſame” Arguments, from which the Apoſtle 
gays they learnt them, from the Things that 
are made, from the Beauty, Order, and Uſe- 
fulneſs of the Works of the Creation. 
| * Thirdly therefore there is ſuch a Thing as 
* Natural. Religion. By Natural Religion we 
ſometimes underſtand all Doctrines, and Du- {_ 
| ties, relating to the Deity, which may be 
| prov'd and inferr'd from 2 of Reaſon 
| in general. The Attributes of God, and the 
| Duties owing to him, have been thus deduc'd 
by Divines from Principles of Reaſon an 
ſuch Diſquiſitions are not without their Uſe, 
as they ſerve to enforce the Practice of ſuch 
Duties, and to convince us of the Reaſbnable- 
neſs and Excellency of the Chriftian Revela- 
tion. But here by Natural Religion we rather 
mean what each particular Perſon might, and 
actually did, know of God by the Uſe of his 
Natural Faculties. And that ſome ſuch Know- 
ledge might be, and was, attain'd by the Hea- 
then World, we have already ſeen. v 
Fourthly, all Reveal d Religion is ultimately 
founded on Natural. The Doctrines indeed 
of Reveal d Religion are not to be demonſtra- 
ted, like Matters of Science, from Principles 
of 


| [8] 
of Reaſon, but to be prov'd from the Autho- 
C rity of the Revealer: but then this Authority 
| muſt have ſuch Atteſtation, as may ſatisfy a 
reaſonable Enquirer. When God has thought 
' itt to reveal himſelf immediately to particular 
| > Perſons, he has commonly done it in ſuch a 
i | Manner, as was confiſtent with the Uſe of 
their Natural Faculties. Nor can ſuch inſpir d 
Perſons communicate what they have receiv'd, 
or convince others that they are inſpir'd, but 
[ by Means of ſome Proofs offer'd to their Un- 
h derſtanding. * All Proofs indeed of Revela- 
tion, ſuch as Miracles, Prophecy, or the like, 
reſolve ultimately into the Veracity of God, 
EZ and can lay no hold on him, who does not 
antecedently believe that God is, and that he 
is good, juſt, and true, and will not deceive 
thoſe, abo diligently ſeek him. There can be 
no Proof of any Revelation offered to him, 
who is utterly deſtitute of all Principles of 
1 Natural Religion. God cannot reveal himſelf 
! to an Idiot, or Brute Beaſt, unleſs he firſt 
| give them new Faculties. The fame is till 
{ in a higher Degree applicable to all internal 
| Marks of a Divine Revelation. Theſe muſt 
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de judg'd of by Reaſon, and can be judg'd of 


by ' Reaſon alone. Accordingly we find the 


Apoſtles = reaſoning with the ' Perſons they 
preach'd to, 'per/wading both the Fews and 
Greeks,” and all along ſuppoſing the Perſons, 
to whom they addreſs d themſelves, poſſeſsd 
of the firſt Principles of Natural Religion. 
This might be ſhewn in many Inſtances, and 
particularly from b St, Paul's moſt ſublime 
Diſcourſe at Athens. The Gentiles had indeed 
no other Light, whereby to judge of the 
Chriftian Revelation: their Reaſon, however 
weak, or deprav'd, it may be ſuppos d to be, 
was the only Rule they had to go by. By 
this they muſt judge both of the Nature, and 
Ptoofs, of any Revelation offer d to them: or 
elſe they muſt have heen incapable of form- 
ing any Judgment at all concerning i it. If 
Reaſon were not thus far ſufficient, I would 
aſk what Motive they could have to quit the 
Perſwaſion they were bred up in? 'or why 


they ſhould prefer Chritianity itſelf to the 


moſt abſurd Syſtems of Heathen; i/m? Were 
Miracles ſufficient” to convince them? It is 


readily” allow d: But if we aſk why? you 
muſt recur to Principles of Natural Religion 


to ſhew that the Proof from Miracles i is con- 
2 Afr vii. 4. b Ad xvii. 22 & c. 


B cluſive. 


3 
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4 
cluſive. Had they receiv d Light from any 


former Revelation, yet, as all Memory of ſuch 
Revelation was loſt, and as they acknowledg'd 


no ſuch, it could not be offer'd in Proof to 


them. It might enlighten their Underſtand - 
ing, and render them more capable af judg- 
ing of the Chriftian Doctrines: but could not 
be diſtinguiſh d from the Workings of their 
un Reajon, | 


Rus hoer Cauld Regfon. be u Rule for r 


Heathen World to judge by, * whos. {qol4/h 
Heart was darten di b and even their Mind 


and Conſcience def d ? Falſe Notions, of the 


4 univerſally. prevail d: each Man's Pre- 


7 ice, each Man's Luſt, became bis Reaſon, 


hat then would become of the True Reli- 
gion, if it wete to ſtand, or fall, by the De- 
termination of ſo corrupt a Judge? — But we 


do not ſay that a Revelation is to bg imme- 
AJiately condemn d, becauſe. it daes not agree 
with a Man's pre-conceiv'd Notions, All, Meq | 


have 2 Power of Recollection, and way. at 
any Time re-examine the Grounds. and Rea- 
ſons, of any Principles, which they may have 
imbib'd. The Gy/pel of Chrift came atteſted 
with ſuch Credentials, as, to, ſay the very 
leaſt, demanded every Man's maſt ſerious At- 


| A Rem. i. 21. | | b Tit. 1. 15. 4 
tention. 
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tentiog. It was thictefots in the Bower, and 
it was certain the Duty, of the Heather 
World, on the Appeatance of Chriſtianity, 
to re-examine their pre-conceiv'd Notions : 
and T humbly apprehend they had Light e- 
nough to diſcovet᷑ the Falhood of them. The 
Light of Nature, though miſerably clouded 
and obſcur d, was not totally extinguiſh- 
ed. For inſtance, th! ight by conſulting 
their o. Breaſts have diſcober d that their 
idolatrotis Worſhip was founded not ofi Rea- 


n, but only on Tradition. And ſurely a Re- 


velation fo atteſted, as Chriftianity we ought 
to have over-rul'd aft ſuch Prejudices. Had 
indeed the Heathen World wanted Light to 
judge of the Truth of Chrifianity, their In- 
Kdeliry could not have been criminal. But it 
was generally not the Weakneſs of their Un- 


derſtanding, but the Wickedneſs of their 


Heart, which prevented them froth diſcern- 
ing, and acknowledging, the Trith. Accord- 
ingly, on the one Hand we find the Apoſtles, 
and other Chriſtian Writers, ſhewing the Folly 
of Idolatry from Principles of Reafon : fo did 
St. Paul (as we obſerv'd before) in his ex- 
cellent Diſcourſe at Arhens. And on the 
other Hand we find the Scriptures charging 


the — of Unbelievers, not to any Want 
B 2 + 
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ol ſufficient Capacity, but to their ſinful Luſls 
and Paſſions. — 2 This is the Condemnation 


(faith our Bleſſed Saviour] that Light is come 
into the Warld, and Men lou'd Darkneſs rather 
than Light, becauſe their Deeds were evil. — 
b If our Gofpel be bid ( faith St. Paul) it it 
bid to them that are loft, in whom the God of 


this World hath blinded the Minds of them. 


which believe not, left the Light of the. glorious 


Goſpel of Chriſt ſhould ſhine unto them. 
And as the Heathen had no other Rule but 


Reaſon whereby to judge of the Truth of a 
Revelation, ſo I apprehend that we Chriſtians 
alſo muſt by our Reaſon ſatisfy ourſelves of 
the Truth of the Religion, which we profeſs. 
The firſt Point in Religion is the Exiſtence 
of Gad. and his Attributes, Bis eternal Power 
and Godbead. Theſe, as the Apoſtle here 
teaches us, and as our own Reaſon informs 
us, are clearly ſeen, and underſtood, from, the 
Creation of the World. Theſe are prior in 
Order, and-Courſe of Proof, to any Revela- 
tion of God's Will: and on theſe, as has 
been already ſhewn, all Proofs of a Revelation 


muſt ultimately reſt. But, as I ſaid before, 


we do not proceed here, as in Matters of Sci- 
ence. We do not make Uſe of our Reaſon, 


a Job. iii. 19. b 2 Cor. iv. 3, 4. 


ate 
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as a Principle, whereby we may diſcover, or 
prove, the Truth of the Doctrines reveal'd ; 
but as an Inſtrument, whereby we may judge 
of the Authenticity of the Revelation. Nor 
do we prove the Truth of Chriftiamty by phi- 


loſophical Arguments, but. by he Power of 


Gad, by the Evidence of Miracles and Pro- 


phecy. But then this Evidence muſt be tried 


at the Bar /of Reaſon. By Reaſon muſt we .diſ- 
tinguiſh —— from falſe Pretenſions 
to Miracles, Doctrines worthy of God from 
ſuch as are utterly unworthy of him: and 
the Force of the Argument drawn from Mi- 
racles muſt (as we have ſeen) be judg'd of, 
and ſupported by Reaſon. To deny this is in 
Effect to give up the Truth of our Religion, 
and ſet it on a Level with the groſſeſt Im- 
poſture. For what more can be ſaid againſt 
any Impoſture, than either that it has no 
Proof, or ſuch as cannot ſtand the Teſt of 
ſober Regſon, 

And, if it is ter to conſult our Res- 


ſon, in Order to ſatisfy ourſelves of the Truth 


of thoſe Thin 85 which we have learned, much 
more ſo muſt it be, if we ſhould attempt to 


- convince, or confute, Unbelievers. For this can 
be done only by appealing to Principles com- 
mon to both, that is, to the Principles of Rea- 


on, 


| dice from a rational Enquiry. 


.frine, and Example. Much more ought we 


troverſies at an End, all Diviſions heal'd, and 
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fon, and Natural Religion. And furely, if ab8 
have not followed eunningly devis'd F. ables, this 
may be attempted with good Hopes of Sue. 
ceſs. If our Religion is true, it's Truth is ca- 
pable of being prov'd. If we are fully aſſuf d 
of the Certainty of our moſt holy Faith, We 
need not fear that it ſhould ſuffer” any Proj 


It were indeed to be with'd that we had 
leſs Occaſion to enter into the Proofs of our 
Religion, or defend it "againſt the Objections 
of Unbelievers : and that Paſtors and Teach- 
ers had no other Buſineſs; but to enforee the 
Practice of Piety, and Virtue, by their Doe- 


to lament the Diſputes, and Diviftons, among 
oarſelves. We ſhould rejoice to fee all Con- 
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all Chritians perfettly join'd together in the 
feme Mind, and in the fame Judgment. But, 
as leng as there are cunning and crafty Men, 
who lie in wait to decerve, fo long will it be 
neceſſary to warn Men of their S/hghts, and 
guard againſt their Devices. We could with 
we were at Liberty to employ both Hands itt 
building the Walls of Jeruſalem x but firice 
there are Enemies, who are con/piring all of 


a See Neb. iv. 7 &c. 


them 
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them together ta come, and to fight againſt Je- 
ruſolem, we find it neceſſary, not only to male 
our, Prayer unto our God, but to Jet a Watch 
againſt them Day and Night, to work in the 
Work with one Hand, and with the other to 


bold a Weapon. They, who would difarm 


us, either are in League with our Enemies, 
ar know not what they ſay. Since therefore 
unruly and vain Talkers, and Decei vers, abound, 
it is noceſſary that the Miniſters of  Chrif 


ſhould be able by ſound Doctrine, both to exbort, 


and to convince the Gainſayers at leaſt to flop 
their, Mouths with juſt Reaſening, and found 
Speech that cannot be condemn'd. And this is 
more eſpecially the Buſineſs of thoſe, whaſe 


Leiſure, Opportunities, and Abilities, qualify | 


them to detect their Fallacies, and expaſe 


their Ignorance, 
Fifiliy, I it ſhould be all 4 whether Rea- 


fon is of any Uſe, and of what Uſe it is, to 


thofe who enjoy the Benefit of Revelation, I 
enſwer that, with Regard to Doctrines re- 
veab d, we are not to expect, or enquire after, 
any other Proof of them. The Authority of 
the Revealer is ſufficient : and to this we ought 
to ſubmit, even againſt Probability. If indeed 
the Subject be ſuch, as we have a clear and 


a Tit. i. 9, 10. 5 
adequate 
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dently contradicts any clear Principle of Ræa- 
fon, this would be a ſufficient Objection a- 


| 
adequate Con 3 of, and there be any 
thing in a pretended Revelation, which evi- 


gainſt ſuch Revelation. But this Queſtion we 
here ſuppoſe already decided, and the Perſon 
convinc'd,: after a rational and full Enquiry; 
of the Authenticity of the Revelation. And 
in this Caſe we ought to ſubmit our own 


Opinions to the Authority of the Revealer. 


Revelation ( ſays a great Maſter of Rea- 
ſon) where God has been pleas d to give it, muff 


carry it - againſt the probable Conjectures f 


Reaſon, becauſe the Mind, not being certain of 
the Truth of that it does not evideiitly know, 
but only yielding to the Probability that appears 


in it, is bound to give up its Aſent to ſuch a 


Teſtimony, which, it is ſatisfied, comes from onez 
% cannot err, and will not deceive. — Much 
more in Things, of which we have no clear 
Comprehenſion, and can form no competent 
Judgment, ought we to be determined by 


Revelation. This is in this Caſe our ônly 


Guide: theſe are Things above our N h 
and pore Matters of Fans.” & 4 


a Lets Edlay. on Homan' Undertanding. B. iv. Ch. 18. 
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Here then there is no Room for Reaſon as 
a2 Principle, but ſtill, as an Inſtrument, it 
may. and muſt be, admitted. By this we 
muſt judge of the Senſe of Scripture: not in- 
deed from the Reaſon of the Thing, but by 
the ſame Rules whereby we judge of the 
Senſe of other Authors, by conſidering the 
Context, the Deſign of the Writer, other pa- 
rallel Paſſages, and the like. Again, Doc- 
trines may be plainly prov'd from Scripture, 
which are not in expreſs Words contain'd 


therein. Such «Conſequences muſt be drawn, 


and judg'd of, by the Uſe of our Reaſon. 
And fo alſo Duties are uſually preſcrib'd in 
general Terms. But to adapt theſe to parti- 
cular Caſes, to adjuſt ſeemingly contrary Ob- 
ligations, and to determine what may be our 
Duty in each particular Circumſtance, which 
may occur, is a Work, which, as it is cer- 
tainly neceſſary, ſo it requires no ſmall Judg- 
ment, and Skill. Laſtly, to defend the true 
Senſe of Scripture, to reſcue it from Miſre- 
preſentations, to anſwer the Objections, or 


clear up the Difficulties, which weak, or 


wicked, Men may ſuggeſt, is what thoſe at 
leaſt, who are ordained to be Teachers of the 
Word, ought to be able to do, and what can- 
not be done without competent Learning and 
Judgment. C Sixthly 
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| Sixthly and Laftly, Though we have no 
other Rule but Reaſon whereby to judge of 
Revelation, a yet it does not follow from hence 
that Reaſon is the Standard of Truth, or 4 
2 Meient Guide in Matters of Religion, at leaſt 
not in the Senſe, in which this Propoſition is 
uſually taken. For though Reaſon was the 
only Rule the Gentile World had to go by, 
and by which alone they could judge of the 
Authority of Revelation, it might notwith- 
| ſtanding this be very weak, and very depray'd. 
They might be, and actually were, in the 
Condition of Perſons, born indeed with Eyes, 
b but fitting in Darkneſs, and the Shadow of 
Death ; retaining only a Capacity of being 
enlighten'd by the Day-ſpring from on high. 
And this is the very State of the Caſe, as it 
is here repreſented by St. Paul. He ſuppoſes 
e Gentiles capable of diſcovering the invi- 
ble Things of God from the Creation of the 
orld: but at the ſame Time repreſents them 
as in a moſt deplorable State of Ignorance, 
and Corruption, © vain in their Imaginations, 
having their foohſh Heart darken'd, d given 
over to a reprobate Mind. © And he recom- 


a See my Sermon on 2 Cor. iii. 5. 
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mends to them the Goſpel of Chriſt, as the 
Fountain of Grace and Peace, the Power of 
God unto Salvation. = oY 
It would lead me into too large a Field of 
Diſcourſe, ſhould I attempt to ſet forth the 
Uſefulneſs, and Expediency, of the Chriſtian 
Revelation. This has been often done. by much 
abler Hands: it may be ſufficient to offer a 
few Hints. 
Firſt then, I would aſk thoſe, wh delight 
to magnify the Power of Human Reaſop, what 
they mean by Reaſon. By Reaſon they muſt 
mean, if they mean any thing to the Purpoſe, 
the Faculty, which God hath given to each 
Man of diſcovering and judging of, Truth. 
But this is only a Faculty. God hath not ori- 
ginally implanted in any Man actual Know- 
ledge, but only the Power and Capacity of 
obtaining it. Theſe Powers muſt be call'd 
forth to Act, and Habit, by Uſe and Exer- 
ciſe, by Inſtruction and Education. Where 
theſe are wanting, theſe Powers will lie dor- 
mant : where our Reaſon receives a wrong 
Biaſs from erroneous Guides, and evil Cuſ- 
toms, it will only ſerve to confirm us in 
Ignorance, and Error. Will you ſay then 
that the Child needs no Education, becauſe 
C2 Human 


8 


200 

Human Reaſon is able to diſcover every con- t/ 

ceivable Duty? or that the Savage wants no 0 

Inſtruction, becauſe Þ the Tables of the Natu- | T 

-ral Law are hung us in the Works of God, and 

are obvious to the Sight of all Men? If not, 12 

why may not Revelation be equally uſeful, ex- p 

pedient, and neceſſary? If one Man may 

teach another, why muſt God alone ſtand ex- t] 

cluded from the Power, or Poſſibility, of in- if 

| ſtructing, or enlightening, his own Creatures? v 

W > Education ſuppoſes Natural Parts; and Re- d 

I velation preſuppoſes' ſome Natural Religion: v 

both of them ſuppoſe theſe Faculties not ſelf- 0 

ſufficient, but capable of Improvement, and 1 

ſtanding in need of Aſſiſtance. ( 

- Beſides, if we were to allow that Reaſon 
had been originally ſufficient to lead Men to 
the Knowledge of their Duty, yet, when Cor- 
ruption, and Idolatry, had overſpread the Face 

of the World, the Caſe would be very much 
alter d. The fame Faculties, which by the 
Uſe of common Helps might have diſcover'd 
the inviſible things of God, yet, deſtitute of all 
Aſſiſtance, or miſled by blind Guides, popu- 
lar Prejudices, and prevailing Errors, might 
| ſtand in Need of a Divine Revelation to guide 
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a Lord Bolingbroke's Philoſophical Works. Vol. v. P. 543. 
b Ib. P. 153. 8 
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them into the Way of Peace. And that the 
whole World was thus become vain in their 
Imaginations we have not only the Authority of 


the Apoſtle, but the Atteſtation of all Hiſtory, 


2 and the Confeſhon os their wiſeſt — 
phers. 

b Secondly, I would aſk theſe Advocates fie 
the Sufficiency of Human Reaſon, whether they 
ſpeak of Human Reaſon as ſubſiſting in the 
whole Species, or in each particular Indivi- 
dual. If we were to allow that ſome of the 
wiſeſt among the Heathen might attain a 
competent Knowledge of God, and their own 
Duty, yet ſurely it muſt be confeſs'd that the 
Generality of Mankind were in a moſt de- 


a The words of Cicero are very remarkable — Natura par- 
vulas nobis dedit igniculos, guos celeriter malis moribus, opiniont- 
buſque depravatis, fic reftinguimus, ut nuſquam Nature Lumen ap- 
pareat. Sunt enim ingeniis nofiris ſemina innata virtutum, que 
i advleſcere liceret, ipſa nos ad beatam vitam Natura perduceret - 
Nunc autem ſimul atque editi in lucem, & ſuſcepti ſumus, in 


omni continud pravitate, & in ſumma opinionum perverſitate ver- 
ſamur, ut pane cum late nutricis errorem ſuxiſſe videamur. Cim 


verd parentibus redditi, demim magiſtris traditi, tim ita variis 
imbuimur erroribus, ut vanitati veritas, & opin ion confirmat 
Natura ipſa cedat. — Accedit evdem quaſi maximus quidam ma- 
gifter populus, atque omnis undigue ad vitia conſentiens multitudo: 


tim plan? inficimur opinionum pravitate, à Naturaque deſciſci- 


mus. Tuſc. Quæſt. Lib. iii. S. 1. 
þ See my Sermon on 2 Cor. iii. 5. 
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plorable State of Ignorance and Error. Not to 
inſiſt then on the Errors, Diviſions, and Un- 


certainties, among the Philoſophers them- 


ſelves, let us ſuppoſe that theſe, or at leaſt 


ſome of them, had worthy Notions of God, 


yet to how few was this Knowledge confin'd ? 
None but Men of Parts and Learning, of Study 
and liberal Education, were able to under- 
ſtand, or profit by, their Doctrines. They 
themſelves generally had the Vulgar in great 
Contempt ; they purpoſely wrapt up . their 
Notions in dark and myſterious Expreſſions; 


they choſe to confine their Inſtructions to 


thoſe of their own School only; * and are 
ſaid to have had two Sorts of Doctrines, one 
for the Vulgar, another for their own Diſci- 
ples. Notwithſtanding therefore many fine 


Sayings, and noble Sentiments of ſome Hea- 


then Authors, yet it is moſt notorious that 
the Bulk of Mankind were in the Condition 


_ deſcrib'd by the Apoſtle, — b having the Un- 


derſtanding darken'd, being alienated from the 
Life of God, through the Ignorance that was 
in them, becauſe of the Blindneſs of their Heart. 
Groſs Superſtition and abominable Idolatry, 


had over-run the whole Heathen World: and 


a Clem, Alex, Stro 
b Eph. iv. 18. 


. v. P. 575. Ed. Par. 


their 


' ©" © i 


their very Religion conſiſted of the moſt ri- 
diculous, impure, and ' inhuman Rites. But 
the Chriſtian Religion is peculiarly adapted 
for the Salvation of all Mankind. = The Goſpel 
is preached to the Poor: and all poſſible Pro- 


viſion, which the Nature of the Thing will 


admit of, is made for the Inſtruction of the 
meaneſt, and moſt illiterate, Chritian. This 
then is an End worthy of the Interpoſition of 
b the Father of Mercies, © the God of the Spi- 
rits of all Fleſh, d who would have all Men to 
be fav'd, and to come to the Knowledge of the 
Truth. 

* 90 If we ſhould be ſo complaiſant as 
to allow, what is notoriouſly falſe, that all 
Men were of themſelves able to diſcover a 


perfect Rule of Duty, yet we might reaſon- _ 


ably aſk what Motives they had to follow it. 
The Philoſophers. could never clearly make 
out upon what rinciples originally, and for 
what End ultimately, Virtue was to be cho- 
ſen. Endleſs were their Diſputes, and great 
Variety of Opinions was there about the Sum- 
mum Bonum, what was the Chief Good, or fi- 
nal Happineſs of Man. Some of the beſt and 


wiſeſt of them held that Virtue was ſelf-ſuff- 


a Luk, vii. 22. b 2 Cor. i. 3. c Num. xvi. 22. 
d 1 Tim. ii. 4. | K's 
| cient 


cient to it's own Happineſs: but, if in this Life 


upon the Hearts and Lives of Men. Among 
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only we have Hope, Experience will ſhew the 
Falſhood of this Conceit. A future State of 
Rewards and Puniſhments ſeems indeed to 
have been ſet forth in the Ceremonies, and 
Myſteries, of Paganiſm : but then, as this 
Doctrine was evidently deriv'd from Tradi- 
tion, ſo it was ſo adulterated, and obſcur'd, 
by Fables and Fictions, as muſt very much 
take off from the Influence it ought to have 


the Philoſphers many denied any future State : 
a the wiſeſt and beſt of them, though they aſ- 
ſert the Immortality of the. Soul, and bring 
good Proofs of it, yet often ſpeak' of it with / 
ſo much Doubt and Diffidence, that ſome 
have Jueſtion'd whether they really believ'd \ 
it, or no. But Thanks be to God, Þ who hath 
brought Life and Immortality to Higbht through 
the Goſpel. This important Article of Religion 


mecum ipſe de immortalitate animorum cæpi cogitare, aſſenſio om- 
nis illa elabitur. Cicero Tuſc. Queſt. Lib. I. — Ne, d 4d igt 
on d nig avdhas Ts irmile fg 6 3a% V5; x rere jetv Go wy 
mne Aen.. Phatonis Phedon. Sect. 8. — Ad N » 
wee Emir, £1491 mg PLL, "ou d SunrrgIyes. d rorige. 25 
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is moſt plainly: tavght, a add folt Aſſurance of 


it i given wito Al Men by bn. and his 
| Apoſttes. And adcordingiy we. hind Chr ian 
af all Denominations unanimoufly agreeing in 
| it. So that now by the dear Knowledge, of 
s of univerſal 

Nighteonſneſs is eſtabliſhed on à fte Foun- 
dation, and we have the greateſt/ Reaſon, and 
| the higheſt Motive, to be b fru, unmove- 

C able; alwayr 
| Lord 


this great | Point. the P 


abvanding r "the Work of 34 
Lofth, If we thould taker altow that both 


be Precepts, and Sanctions of the Law of 
Nature, were perſectly diſcoverable by every | 
Man, yet what will Wecome of thoſe, who 

} have diſobey d theſe, Precepts, and deſpis d 
thaſo Sanddlaas When Man has rranſgreſb d 
ile Eaws of lis Maker, chang d the Ordi: 
nance, and broker the cverlſting Covenant, 
F wherewith ſhalt he reconcile himfe 
Will not theſe Precepts, and Sancti „which 
” ſhould have ſecur d his Obedience, "yi up in 
3 Judgment againſt 
& Suficieucy of the Law of Nature. conde 
— Will not the Commandment, _ 


F Err e 4 3 


to God # 


him ? and the very ſuppos d 


z 


to incur. new. nes? or to at enn 


* 


| were actually in great Doubt, and Perplexity, 


* — 1a A — 
Death N ve ſhall N told, I ſuppoſe, 
God is merciful, and placable ; and that, & |. 
by Repentaneꝭ we remove the Cale of 
Diſpleaſure, that Diſpleaſure maſt ceaſe. 'Bygi: 
will a Crime, which is eenſurable in the Aay 
ceaſe to be ſo, when it is paſt? Can we ligph- 
to diſcharge an old Debt only by forbearing 


„ 


Diſobedience. merely hy not uing t6- 
heap up freſh Provocations ? 1 is natural 
Men, who have find; to: Rand in Fear. 
Puniſhment :*nor can Reaſon alone give vers 
any certain Affuranee of Pardon. And th x 
has always been the general Senſe of Mags 
kind. All the Refigions, which have ever pres 
vail'd in the World, have preſcrib'd Rite | 
calculated to avert the Wrath of Gd. 
Gifts, and $acrifices, have been every whey | 
offer d. for. this Purpoſe. But, ſuppoſing 
ſhould allow all that is contended for, 2 
more than can be prov'd. | God, they tell. us 
1s merciful, and placable, ready to receive. I 
who repent. Be it then ſo: and will not this 
yery.Mercy, which moves him to accept Re- 
pentance, incline him alſo to declare his Ac- 
ceptance of it? We know that Mankind 
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G mae 
4 4 on very gubject: and might it not rea- 
ſonably be hop'd that a good God would in- 
deerpoſe, to free them from theſe Doubts, and | 
. Perplexities ? and to deliver them, who, througs 
Frͤear of his Diſpleaſure were all their Life- 
time ſubject to Bondage? And what is the | 
1 Boe! but a Declaration of God's Mercy, and 
& Readineſs to receive Sinners on Repentance, 
attended only with ſuch Circumſtances, as 
are at the ſame Time conſiſtent with God's 
E f and Juſtice; as moſt powerfully ſet 
forth his Deteſtatian of Sin, and tend moſt 
| effetuall to deter Men from future Tranſ- 
greſſions. This ſeems indeed to be the great 
Difference between the Rel gian Ca Nature, 
and that of Chriſt : the one conſiders Men, , 
© as in a perfect State; the other conſiders 
them, as what they are, Sinners. And all the 
peculiar Doctrines, and Precepts, of Chrif- 
tianity are relative to this great Point, the Mi- 
1 niftery of Recontiliation. This is therefore a 
&. Revelation, which the State of Mankind plain- 
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his fw- * requird: and which _ itſelf taught 

7 Mien to expect. ie | 

c- - Let us therefote wink: theſe * Na 

nd f Saluatian with Joy and Thankfulneſs: 

ty, 1 J and let us chea , conform our Lives to 

on p- the excellent Precepts of our molt Holy Ren. 
gion. 
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Truth, Fs — — both 1 wha TES ; 
'moſt highly, an malt figltidgly, of Hh 
Reaſon. They, who would magnify thi A. 
ficienfty of the Lauf Nituve, pretend ux 
it for this Redſon, becau d Hu 
may be learat from it : and by, who 
allow no ſuch Thing us: Natural Regen 
Vith a juſt and laudable.Zeal inſiſt that C 
Tians ought to be n pecatiar People, dealt 
F good Warks. Nay, we ſhall ſcarce met . 
With any E#ertme fo hardy, as formally 2 ll 

deny all Moral Obligation. The very worlt af 9 7 
Men ou the Truthiof thoſe Principles, chick 
in Works they deny : and though Be Bete e 
Ligbt, yet cannot whally ſhut their Dyes 4 
gainſt the Force'df it. Ler cuery one theres -| 1 
fore, 2who Wameth the Num F Obe, dp I 2 
From Iniquity. Let us by the Purity and Hot | 5 1 
lineſs of our Lives exemplify the diſtinguii- 1 
ing Excellency of our Religion: let us ap- 'Y 
. 'ptove ourſelves ba holy Nation, 4 3 : ih 


* * AF. 


— —. 
2 


a-2 Tum. i ii. 19. 5 b 1 Pe. i. 9. 95 


1 L 29] 
People; and thereby ſbew forth the Praiſes of 
= lim, who bath calld us out of Darkneſs into 
* $| bis marvellous Light. b For it had been better 
"= or us not to bave known, the Way of Rigbti- 
 eouſneſe, than, after we have known it, to turn 
from the boly Commandment deliver d unto us. 
If the Gentiles were without Excuſe, becauſe, - 
when they knew God, they glorified him not as 
Cad, > how much more inexciſable muſt we 
be, if we do the fame Things, after ſo much 
fuller Aſſurance that the Judgment of God is 
* uiccording to Truth againſt them, which commit 
4 uch Things ? For, as the Apoſtle here argues, 
= God will render to every Man according to his 
Deede to them, bo by patient Continuance m 
Vell doing ſee for Glory, and Honour, and 
nnortality; eternal Life: but unto them, that 
| 1 gre contentiaus, and do not obey the Truth, but 
obey Unrigbteouſneſs ; Indignation and Wrath ; 
Tribulation and Anguiſh upon every Soul of 
Man that doth Evil, of the Gentile, and much 
more of the Cbriſtian. For there is no » Knot 
3 iN of Perſons with Ged. 


a 2 Pet. ii. 1. 1 b Rem. ii. 1 &c. 
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